Penned by Dr. S.S. Waheedulla Hussaini Quadri Multani 


Life and Works of Hazrat Shah Sayyid PIr Husaynl al-Qadirl ul- 
Multanl Muhaqqiq (1239-1305/1823-1887) 1 

The divine purpose of sending Messengers 2 and Prophets 3 is to 
provide guidance and illumination to the mankind. It is incompatible that 
God would chastise the people for their errors before sending a Warner who 
would guide them about the good and evil deeds. Therefore, the Qur’an says, 

CjaJJ JO. ^ 

And We never punish until We have sent a 
messenger to give warning. 5 

According to Imam QurtubI (611-671/1214-1273) it is irrational to 
punish the people for their deeds and actions without sending a Warner. 
Therefore, the Qur’an says, 

6 jjjj vt £y* £]j 

And there never was a nation but a wamer has 
passed among them. 7 


1 The date of birth of the saint is erroneously printed as 1339 instead of 1239 in Murad ‘All Talks’ Tazkira- 

i awliya-i Hyderabad, part iv, chapter vi. p. 3 

2 The word of messenger or apostle in Arabic is rasiil. The terms rasiil with its all derivation used in the 
Qur’an five hundred and thirteen times and likewise the number of prophet’s names is five hundred and 
thirteen. The names of the messenger repeatedly, used in the Qur’an are five hundred and thirteen. 
Accurate number of Prophets and Messengers is not known and the information available is not certain. 
Out of the 1,240,000 numbers of messengers, three hundred and fifteen were Prophets, which is based on 
the tradition of the Holy Prophet reported by Imam Ahmad Ibn Hanbal (164-241/780-855). Musnad, 
chapter v, p. 169. 

3 The equivalent word for the term nabi in English is Prophet which occurs seventy five times in the Qur’an. 
For further detail see Uri Rubin, Prophets and Prophethood, Encyclopedia of the Qur’an. Among them 
only twenty five Prophets are mentioned in the Qur’an which includes Adam (mentioned 25 times by 
name), Idris (1), Nuh (43), Hud (7), Salih (10), Ibrahim (69), Isma‘il (12), Ishaq (17), Ya‘qub (16), Lut 
(27), Yusuf (27), Shtfayb (11), Job (4), Dhu al-Kifl (2), Musa (137), Hartin (20), Dawlid (16), Sulayman 
(17), Elijah (1), Elisha (2), Jonah (4), Zakariyya (7), Yahya (5), ‘Isa (25), Muhammad (4)." For further 
detail see Wheeler, Brannon M, Prophets in the Qur’an: an introduction to the Qur’an and Muslim 
exegesis. Comparative Islamic studies. Continuum International Publishing Group, p. 391. 

4 Transliteration: wa ma kunna mifazziblna hatta nab‘atha raslila. 

5 The Qur’an chapter no. 17, verse no. 15. 

6 Transliteration: wa immin ummatin ilia khala flha nazlr 
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The Qur’an further says, 


jjcljbd) tjVVAtj 4Wl ljdjc-1 <ji y&\ 3^ LjjAj AJj 


And verily, We have sent among every Ummah 
(community, nation) a Messenger (proclaiming): 
“Worship Allah (alone), and avoid (or keep away 
from) Taghut ” 9 
The Qur’an further says; 





And for every Ummah (a community or a nation) 
there is a Messenger; when their Messenger 
comes, the matter will be judged between them 
with justice, and they will not be wronged. 11 

In the light of the above quoted verses it is obvious that God send 
Messengers to mankind throughout the ages in different nook and corner of 
the world to guide the mankind to the path of truth and to purify them from 
sins. It is also a fact that the sequence of messengers came to an end with the 
noble prophet (pbuh) as he is the seal of prophethood and the culmination of 
all revealed religion before him. He is the seal of prophethood because his 
message is a universal message for the entire mankind and for all times to 
come. God therefore says in the Qur’an, 


7 The Qur’an, 35:24. 

8 Transliteration: wa laqad ba‘athna fi kulli ummatir rasulan ani‘budullaha wajtanibuttaghuta. 

9 The Qur’an, 16:36. The word Taghut is extracted from the Arabic word Tughydn , which means one who 
go beyond the limits. The word Taghut have been used for every person or thing which leads towards the 
evil deeds like idols, tyrants, Satan and the party of Satan etc. See Tafsir-i QurtubT. This Qur’anic 
interpretation written by Abu ‘Abdullah Muhammad ibn Ahmad ibn Abu Bakr al-Ansaff al-Qurtubl (610- 
671/1214-1273), who was a famous mufassir , muhaddith, faqlh and scholar from Cordoba. Follower of 
Malik! School of Islamic Law. 

10 Transliteration: walikulli ummatir rasulun faiza ja’a rasuluhum quziya baynahum bil qisti wa hum la 
yuzlamun. 

11 The Qur’an, 10:47. 
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Verily, We, it is We Who have sent down the 
Dhikr (i.e., the Qur’an) and surely, We will guard 
it (from corruption). 13 

After the demise of the noble prophet, the responsibility of spreading 
the divine message dwelled upon the ummah. The Qur’an therefore says, 


(jC- qjUH fit jia. pi 

14 


Ye are the best of peoples, evolved for mankind, 
enjoining what is right, forbidding what is wrong. 15 
The, noble prophet said, 


VJ ^ 0) Ajjj <jlj 

16 ^atj iaa_i iaj aiii 4)^2 t jjjj Uu) tUAjJ 


The learned are the heirs of the Prophets who 
bequeath neither dinar nor dirham but only that of 
knowledge; and he who acquires it, has in fact 
acquired an abundant portion. 17 

It is, therefore, the fundamental duty of every Muslim to be a role 
model for the entire mankind by practicing upon the teachings of the Qur’an 
and the sunnah of the noble prophet. To lead a clean and ethically pure & 
sound life we should be guided by the injunctions of the Qur’an, the sayings 
of the noble prophet and his practical deeds. 


12 Transliteration: inna nahnu nazzalnaz zikra wa inna lahu lahafizun. 

13 The Qur’an, 15:9. 

14 Transliteration: kuntum khayra ummatin ukhrijat linnasi ta’muruna bil ma‘rufi wa tanhawna ‘anil 
munkari. 

15 The Qur’an, 3:110. 

16 Transliteration: wa innal ‘ulamaa hum warathatul ambiyai, innal ambiyaa lam yuwarrithu dinaran wa la 
dirhaman, innama warrathul ‘ilma, faman akhazahu akhaza bihazzin wafirin. 

17 Sulayman ibn al-Ash'ath, Sunan Abu Dawiid, hadlth no. 3641; Abu Tsa Muhammad ibn Tsa, Jdmi ‘ 
Tirmizl , hadlth no. 2682. 
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In our age we need to look towards the ‘ulcima and the Sufis who 
would guide the mankind because they are reported to be the true successors 
of the noble prophet. Abul Qasim al-Junayd of Baghdad (214-297/830-910) 
described a Sufi as one, “who is dead for self and alive in God”. Al-Shibll 
(247-334/861-946) defined “a Sufi as one who has no link with this world 
ikhalq) and has linked himself with only the beloved ( khaliq )” Thus a Sufi is 
one who models his life on the life of the Holy Prophet, who was conscious 
of the divine presence all the time. 

The word Sufi is derived from suf or woolen garb, because early 
mystics used tattered simple woolen garments. According to others, the 
word Sufi is derived from Ahl-i as-suffah, the ascetics who lived in the 
prophetic mosque. Yet others write that the word Sufi is derived from the 
word saf, i.e., the first row that the Sufis occupied in the prophetic 
mosque. However, Jam! (816-897/1414-1492) is inclined to derive the 
etymology of the word from the word safa, i.e., purity, which is in fact the 
purity of the heart. 18 

The circumstances, which lead to the birth of Sufism, firstly must be 
sought in the human aspiration to a personal, direct approach to God and to a 
more intense experience of Supreme Being and religious truth. Secondly 
Sufism represents a reaction against over intellectualism, and formalism of 
theology. The conflict between the Mutazilites and the Asharites over the 
theological dogma of Islam disturbed the spirituality of the religion of Islam. 
The rigidity of the four school of Law especially that of Hanbilites, lead to 
the development of mystical thoughts. Lastly the mystic call of Islam was 
the inner rebellion of conscious against social injustice of the age. The early 
centers of the Sufism were Kufah and Basrah. The people of these two 
towns witnessed horrible atrocities of the Umayyad Rulers. Therefore, the 
sensitive souls could not help being driven inwards and looked else where 
for spiritual space. 


18 Mir Valiuddin, Qur’anic Sufism. 
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Broadly speaking there were three distinct stages in the development 
and growth of Sufism in Islam. These phases are referred as: (1) the Quietist 
period, (2) Mystico-philosophical period and (3) the Silsilah period. The 
men who dominated the quietist period were: Owais QaranI (30 B.H.- 
36A.H./594-657); Ma‘ruf-i KharkhI (132-199/750-815); Sirrl Saqafi (155- 
253/771-867); Zunun MisrT (d. 246/861); Hasan-i Basafi (21-110/642-728); 
Ibrahim ibn Adham (80-160/700-777); Abu Hashim of Kufah (d. 160/776); 
Rabi‘a Basarl (98-184/717-801). Their lives were cases of repentance, they 
were afraid of the life hereafter. The Sufis of the early period strongly 
believed in the concept of asceticism ( zuhd ), piety ( warn '), trust in God 
( tawakkul ), self-examination ( muhasibah ), satisfaction ( riza ), poverty ifaqr), 
repentance ( tawbah ) and certitude ( yaqin ). They were those who spend 
every minute of their life in the presence of God. 19 

Hasan-i Basarl represented a tendency towards otherworldliness, piety 
and asceticism in which the elements of the fear of God predominated. 
Hasan was so much over powered by fear that he was seldom seen laughing. 
When he sat he appeared as if he were sitting before an executioner. He was 
ever conscious of his sins and fear of hell. He thought he would consider 
himself fortunate if he would be delivered from hell after tribulations of a 
thousand years. Some body asked him how he felt himself in this world. He 
replied imagine a people in a boat, which has capsized and every body is 
trying to save himself by clinging to broken pieces of the wood. Such is the 
real position of man in this world. 20 

Abu Hashim of Kufah was the first to be called by the name of Sufi. 
He knew subtlety of riya (showing off) more than any body else. He once 


19 M.M. Sharif, A History of Muslim Philosophy, vol. i, pp. 300-360. 

20 A History of Muslim Philosophy, vol. i, pp. 335-336. 
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said, “It is far easier to pull down a mountain with the help of a needle than 
to remove vanity and arrogance from one’s heart”. On seeing a judge 
coming out of the house of a minister, he remarked, “May God protect 
people from the knowledge that does not lead to the benefit of the heart”. 
Shaqlq of Balkh (d. 194/810) who perfected the doctrine of tawakkul, 
interpreted it as a negation of earning once living. He once said, “that the 
efforts put in by man in seeking livelihood is the result of his ignorance of 
God’s ways of dealing with man and, therefore, to work hard in order to win 
bread is unlawful ( haram ). 21 Rabi‘a Basarl, who presented the theory of 
disinterested love said when asked, why do you worship if you have no 
desire for paradise, she replied, “I preferred the neighbor to the 
neighbourers’ house (i.e., paradise)”. A large number of Sufis of this phase 
laid great emphasis on the purification of heart, self and soul. They spent 
their entire life trying to achieve nearness to Reality. 

But as the time passed on and different other sciences emerged, the 
Sufis were also forced to make interpretations and as a result the second 
phase of mysticism emerged which is referred of mystico-philosophical 
phase. A number of Sufis of this phase, like Mansur al-Hallaj (244-309/858- 
922), Bayazld-i BistamI (188-260/804-874), ShiblT (247-334/861-946), Ibn 
al-‘ArabI (468-542/1076-1148) and al-Ghazall (449-504/1058-1111), 
theorized mysticism. Two schools of thought emerged, one was the SahwT 
School and the other was the Sukri School, the earlier was propounded by 
Abul Qasim al-Junayd of Baghdad and the latter was propounded by 
Bayazld-i BistamI. However, as time passed on further theorization of 
mysticism took place and the concept of ‘ the Ontological Unity of All 
Being’ (Wahdat al-wujud ) as propounded by Muhl al-Dln ibn al-‘ArabI 

21 A History of Muslim Philosophy , vol. i, p. 337 
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(560-637/1165-1240)and later ‘the Unity of Witness’ (Wahdat al-shuhud) as 
propounded by ‘Ala’ al-Dawlah SimnanI in Iran and Shaykh Ahmad 
Sirhindl popularly known as Mujaddid-i alf-i than! (971-1033/1564-1624) in 
India emerged. 22 

The third phase of Sufism starts with the origin and development of 
Sufi orders. We have orthodox (Bashara ) and un-orthodox ( beshara') 
orders with hundreds of sub branches. There are fourteen Sufi orders in India 
known as chawdah khanwadan, which are mentioned in the A’in-i Akbari of 
Abul Fazl (957-1010/1551-1602). Of these fourteen Sufi orders the 
Chishityyah and the Suhrawardiyyah to the greater extent and the FirdawsT 
and the ShattarT to a limited extent played an important role during the 
Sultanate period. During the times of the provisional states the QadirTs, the 
Shattarls and the Junaydls orders played a prominent role in the Deccan. 
During the 16 th and 17 th centuries the Naqshabandls also played an important 
role in North India. 

The advent of mysticism in India is traced back to the early 13 th 
century when Khwaja Mo‘In al-DIn Chishfi (535-627/1141-1230) arrived at 
Ajmer. He is regarded as the founder of this order and his successors 
Khwaja Qutb al-DIn Bakhtiyar KakI (568-632/11731235), Farid al-DIn 
Ganj-i shakar (548-679/1188-1280), Shaykh Nizam al-DIn Awliya’ (635- 
725/1238-1325) and Shaykh Naslr al-DIn Chirag Dehlawl (672-756/1274- 
1356) not only laid firm foundation of this order in India but also expanded 
it into the different nook and corner of this country. 23 

Most of the Indian Chishtls lived under conditions of appalling 
poverty. As a fundamental principle of their order they looked down upon 

22 A History of Muslim Philosophy , vol. i, p. 340. 

23 K.A. Nizami, Some Aspects of Religion and Politics in India during the 13 th century , pp. 181-219. See 
also K.A. Nizami, Tdnkh-i mashdikh-i Chisth, vol. i, pp. 189-448. 
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possession of private property, as a serious impediment to the growth of 
once spiritual personality. Generally starvation condition prevailed in the 
house of the ChishtI saints. They subsisted mostly on jutuh. The ChishtI 
considered fasting to be, “A remarkable expedient for weakening those 
desires that lead never to happiness but either to disillusionment or to further 
desire”. The Chishtls quoted the following hadlth, “If some one visits a 
living man and gets nothing from him to eat: it is as if he had visited the 
dead”. If nothing was available to offer they used to offer a bowl of water. 
All Indian ChishtI Sufi's starting from Khwaja Mo‘In al-DIn ChishtI of 
Ajmer to Shaykh Naslr al-Din Chirag Dehlawl believed in the concept of 
Wahdat al-wujud. The North Indian ChishtI Sufis though did not penned 
down their mystical views, but their malfuzat were recorded by their 
disciples and khulafa which reflects their view points. The most famous of 
these malfuzat are the malfuzat of Shaykh Nizam al-DIn Awliya’ under the 
title Fawaid al-fu’ad compiled by Amir Hasan ‘Ala’ Sijzl (652-736/1254- 
1336) and Khayr al-majalis compiled by Hamid Khalandar which are the 
mulfuzat of Shaykh Naslr al-DIn Chirag Dehlawl. 24 

The teachings of the ChishtI Order were carried forward in the Deccan 
by Shaykh Burhan al-DIn Gharlb (654-738/1256-1337), Shaykh Zayn al-DIn 
ShlrazI (701-771/1302-1369), Sayyid Muhammad Husaynl GIsudiraz, 
MiranjI Shamsul Ushshaq, Burhan al-DIn Janam, Amin al-DIn ‘Ala’ and 
many others. Shaykh Burhan al-DIn Gharlb who migrated to Daulatabad 
after the demise of his pir in 727/1327 is regarded as the architect of the 
ChishtI order in the Deccan. He organized the order on firm foundations and 
was known for his forbearance, commitment and hard work in laying down 


24 K.A. Nizami, Tankh-i mashaikh-i Chisth, vol. i, pp. 204-219. See also K.A. Nizami, The life and times of 
Shaykh Nasiruddin Chiragh Dehlawi. K.A. Nizami, The Life and times of Shaykh Nizamuddin Awliya. 
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the firm foundation of the ChishtI order. He was an ardent lover of scuna‘ 
and the peculiar style of raqs for which he and his disciples came to be 
known as Burhams. His disciples and khulcifa compiled his malfuzat on the 
lines of Fawaid al-fu ’ad under the caption Shama ’il al-atqiya ’, Ahsan al- 
aqwal and Qut al-qulub which reflects his mystical thoughts. 25 

Hundred years later Sayyid Muhammad Husaynl Gisudiraz 
Bandanawaz (722-825/1322-1422), established a khanqah at Gulbarga. He 
was a contemporary of the eight ruler of the BahmanI kingdom, Firuz Shah 
Bahmanl. He is regarded as one who converted the 7/m-/ sina into 7/m-/ 
safinah, as he authored one hundred and five works in different fields 
including the field of Sufism. His famous works which reflects his mystical 
view points are Asmar al-asrar, Hawashi-i qut al-qulub, Haza’ir-i quds, 
Khatimah, Adab al-muridin and ten other treatises which are under the title 
Majmu ‘ah-i yazdah rasa ’il. Apart from these his malfuzat under the caption 
Jawami ‘ al-kilam reflects upon his mystical views. 26 

The Qadirl Order was established by Abdul Qadir JilanI Muhl al-Dln 
Abu Muhammad bin Abl Salih Zangl Dost (470-561/1077-1166). He was 
born at Nayf in the district of Gilan. He came to Baghdad at the age of 
eighteen and attended the theological discourses of Tabriz! and learned the 
Hanbalite law from other Shaykhs. He practiced Sufism under Abu al-Khayr 
Muhammad bin Muslim ad-dabbas. He soon received the khirqa and began to 
preach. He authored several works, the most famous being Al-fath al-rabbani 
and Futuh al-ghayb, which depict his personality as a theologian and eloquent 
preacher. He was the founder of the Qadiriyyah order and his teaching were 
carried forward by his sons, disciples and the khulafa in different nook and 
corners of the world, making his order a pan Islamic order. 27 

25 Carl. W. Ernst, Eternal Gardens, pp. 71-84. 

26 Sayyid Shah Khusrau Husayni, Sayyid Muhammad al-Husayni Gisudiraz: on Sufism, Chapter 1. 

27 Muhammad Suleman Siddiqi, The Bahmani Sufis, pp. 69-70. 
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The Qadiri Order was introduced in India by BandagI Muhammad 
Ghawth at Utch in Multan. 28 The order spread into Sindh, Punjab, Delhi, 
Agra, Malwa, Gujarat and Deccan during the 15 th ,16 th and 17 th centuries. In 
the region of Sindh the prominent Qadiri saints were Sayyid Manba, Sayyid 
Shah Abdullah HasanI Qadiri, Shaykh Muhammad Ya‘qub, Shaykh Uthman 
and many others. In the region of Punjab Makhdum Shaykh Abdul Qadir, 
Shaykh Hamid Qadiri MultanI, Shaykh Abu Ishaq Lahorl, Shayh Abul 
Ma‘all, Sayyid Bahawal Sher Qalandar, Miyan Mir and many others 
popularized the order. 29 

This order became popular in the Deccan during the later half of the 
14 th century when a large number of Qadiri saints migrated from Baghdad to 
Deccan prominent among whom were the Saba ‘ Qadiri who came and settled 
in Deccan prior to BandagI Muhammad Ghawth. These are seven Qadiri 
Saints in the single chain of ancestry starting with Sayyid Rukn al-Dln Abu 
Yusuf HajI al-Haramayn alias Rukn al-Dln Tola of Gulbarga and ending with 
Sayyid Badr al-Dln Badr-i ‘Alam Hablbullah Qadiri of Bidar. But according 
to yet another theory these are seven different saints who came and settled at 
different times in different cities from Baghdad. They are: (l)Sayyid Rukn al- 
Dln Abu Yusuf (Gulbarga); (2)Sayyid Shah Isma’Il Qadiri (Nellore- 
Gulbarga); (3) Sayyid Shah ‘Abdl al-Latlf La’uball (Qamarnagar or 
Kurnool); (4) Shah Ishaq Qadiri (Qamarnagar or Kumool); (5) Sayyid Shah 
Jamal al-Bahr Ma‘shuq-i ThanI (Warangal); (6) Miran Sayyid Husayn al- 
Baghdadl (Langer Hawz-Golconda); and (7) Sayyid Shah Rafi‘ al-Dln 
Ahmad (Shaikpet) 30 

28 The Bahmani Sufis , pp. 69-70. 

29 Fatima Zehra Bilgrami, History of the Qadiri Order in India , pp. 91-190. 

30 The Bahmani Sufis , pp. 72-78. 
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Apart from these seven QadirT saints, Bidar the second capital of the 
BahmanI kingdom also witnessed the arrival and settlement of QadirT saints 
like the family of Muhammad Shams al-DIn MultanI, descendants of Shah 
Ni‘matullah Wall KirmanI, Shah Badr al-DIn Hablbullah QadirT and his sons 
Mustafa QadirT and Abul Hasan QadirT who lived at Bijapur during the ‘Adil 
Shahl period. 31 Golconda during the Qutb Shahl and Asaf Jahl periods 
witnessed the arrival and settlement of a large number of QadirT saints, 
prominent among whom were Hazrat Shah Sayyid PIr Husaynl al-Qadirl ul- 
Multanl of Imampura, Hazrat Baghdadi Shah Sahib of Langarhouse, Hazrat 
Hablbullah QadirT Takht Nashln, Hazrat Badshah QadirT of QadirT Chaman, 
Hazrat Musa QadirT of Puranapul, Hazrat Miskln Shah QadirT, Hazrat Shah 
Fazlullah QadirT, Hazrat ‘Abdullah Shah QadirT and many others. 32 

This paper intends to discuss the life, times and works of a well 
known QadirT saint of the later Asaf Jahl period, Hazrat Shah Sayyid PIr 
Husaynl al-Qadirl ul-Multanl Muhaqqiq (1293-1305/1823-1887). Spiritually 
his lineage goes back to Hazrat Muhammad Shams al-DIn MultanI (862- 
935/1457-1528) of Bidar. 33 He was the direct descendant of the Holy 
Prophet (pbuh). His family hails from Multan 34 and therefore they were 
known as Multanls. Hazrat Shah Sayyid PIr Husaynl al-Qadirl ul-Multanl 
was born in 1239/1823 at Muhammad Pur presently known as the city of 
Arcot, as his forefathers had migrated from Multan to Arcot. 35 He was 


31 Richard Maxwell Eaton, The Sufis of Bijapur, 1300-1700: Social Roles of Sufis in Medieval India, 
pp.107-120. 

32 Abdul Jabbar Malkapuri, Mahbiib al-zil minan Tazkirah-i awliya-i Deccan, vol. i & ii. See also Murad 
‘All Tali 1 , Tazkirah-i awliya-i Hyderabad. 

33 For his spiritual genealogy see appendix-A. 

34 One among the oldest cities of south Asia in the southern part of Punjab Province of Pakistan, is Multan, 
which is famous for having a number of Sufis shrines of different Sufis belonging to different orders. 
Virani, Shafique N. The Ismailis in the Middle Ages: A History of Survival, A Search for Salvation. 

35 This city of Arcot is in Vellore in the state of Tamil Nadu. Its old name was Tihruvazhundur. M. 
Varadarajan, A History of Tamil Literature, Sahitya Adkademi, New Delhi, 1988. 
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brought up there and trained by his father in his ancestral tradition. His 
father Hazrat Shah Sayyid Abdur Rahim Husaynl Qadirl 36 , was a great 
scholar, a thinker, and a theologian of high repute. He spent most of his time 
delivering lecture and preaching the various aspects of Islam and mysticism 
and providing sound grounding in theological sciences to his son Hazrat 
Shah Sayyid PIr Husaynl al-Qadiri ul-Multanl. He studied the traditional 
Islamic sciences like the Qur’an, the Tafslr, the Hadlth and the Fiqh under 
the guidance of eminent ulama of his time, prominent among whom was 
Allama Jan-i ‘Alam. 

After completing his theological studies, which failed to quench his 
thrust, he therefore, started taking interest in mysticism, in which he was 
trained by his maternal Uncle Hazrat Shah Sayyid Ahmad Qadirl ul-Multanl 
(d. 1271/1854) popularly known as Nuktanuma Mahram who enrolled him 
in the Qadiriya order. Under his spiritual mentor, he learned the mysteries of 
spiritualism ( suluk ). Hazrat Shah Sayyid PIr Husaynl al-Qadiri ul-Multanl 
also get married Nuktanuma’s daughter, Sayyida Zynab al-Nisa Begum and 
fathered three sons and two daughters. 

After the demise of his father, on a divine guidance he migrated from the 
city of Arcot to the city of Hyderabad, where he eventually settled at a locality 
now known as Imampura in 1259/1843 during the times of Nawab Mir 
Farkhunda ‘All Khan Naslmdawlah (1206-1273/1792-1857), the sixth Nizam 
of Hyderabad. On reaching Hyderabad he settled under a tree on the banks of 
river Musi near Puranapul. He gained fame due to his knowledge in Islamic 
subjects and the life of austerity. A large number of people gathered around 
him, which included the rich the poor and even the nobles which included 
Nawab Parawarish ‘All Khan who became his disciple. The latter had great 

36 His wife name was Sayyida Man Jan BTbl sister of Nuktanuma Mahram. 
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respect for his Pir and he purchased a dilapidated house of a goldsmith for 
rupees six hundred which he offered as a nazar to his Pir. Nawab Parawarish 
‘All Khan also constructed a magnificent mosque in the Imampura locality, 
which is presently the grand mosque of this locality. When the mosque was 
constructed Hazrat Shah Sayyid Pir Husaynl al-Qadin ul-Multanl said the 
following couplets, which indicates the date of the construction of this mosque. 


f' eH & J A 

U 4 t-, jf J 
/ <L- & Ji, 


Ijf ^ 

These couplets are inscribed on the center of the three arches, which 
are inside the grand mosque of Imampura. His family members also 
migrated to Hyderabad and settled with him in this house. Even today his 
descendants are the residents of this house. A scholar of high merit, Hazrat 
Shah Sayyid Pir Husaynl al-Qadiri ul-Multanl was a repository of 
knowledge, spiritual realities and was a Gnostic ( ‘Arif) of his time. He spent 
his night in meditations and followed strictly the fundamental principles of 
the Sufis, i.e., Kam khurdan, kam guftan, kam sukhtan. He lived a simple life 
and had nothing with him except his dress. 

Hazrat Shah Sayyid Pir Husaynl al-Qadiri ul-Multanl was a fountain 
of spiritual realities, benefits and knowledge; a veritable treasure house of 
divine thoughts and a repository of mysteries. One of the eminent student of 
Hazrat Mawlana Anwarullah Faruql, Chishfi, Sabirl (1264-1847/1336-1917), 
the founder of famous Islamic university of the south India, Jamia Nizamia, 
was Hazrat Sayyid Shah Muhammad Husaynl al-Qadin (1279-1862/1342- 
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1923). 37 He was befriended Hazrat Shah Sayyid PTr HusaynT al-Qadiri ul- 
MultanT, a wandering dervish who became his mentor. Both of them were 
very closely associated in a platonic friendship, which is based on a 
commonality of spiritual endeavors. Later on Hazrat Sayyid Shah 
Muhammad HusaynT al-Qadiri took lessons in mysticism from the saint and 
become devotee to him. Sayyid Shah Muhammad HusaynT al-Qadiri ul- 
MultanT 38 became vicegerent of saint’s son Hazrat Shah Sayyid Abdur 
RahTm HusaynT al-Qadiri ul-MultanT, Khadim who gives him initiation in 
Silsilah-i ‘Aaliyyah Qadiriyyah Multaniyyah. 39 

After having spent forty-four years in the city of Hyderabad the saint 
breathed his last on 20 th Safar 1305/1887 at the age of 66 years according to the 
Muslim calendar and was buried near the mosque opposite to his house near 
Imampura. He left behind three sons namely Sayyid Shah Abdur Razzaq 
HusaynT al-Qadiri ul-MultanT 40 , Sayyid Shah Abdur RahTm HusaynT al-Qadiri 
ul-MultanT 41 , Sayyid Shah Abdur Ra’uf HusaynT al-Qadiri ul-MultanT and two 
daughters, one after the another both of them get married with Hazrat Sayyid 
Abdur Razzaq HusaynT Qadiri ChishtT (Kishan Bagh). 42 Hazrat Shah Sayyid 
PTr HusaynT al-Qadiri ul-MultanT’s shrine at Imampura is a place of reverence 
and respect for a large number of people irrespective of caste, creed and 
religion. His urs is celebrated each year on the 20 th of Safar. 


37 He was the founder of Islamia Degree College, a Library and a Masjid in Warangal. 

38 He had two khulafa, (1) Hazrat MawlvT Fakhr al-DIn Qadiri Multan!, (Warangal) (2) Hazrat Shah Sayyid 
Mahmud HusaynT Qadiri ul-Multanl (Warangal). 

39 Shah Muhammad Fasih al-DIn Nizami, Muraqqah-i anwar, published by Majlis-i isha‘at al-ulum, Jamia 
Nizamia, 2008, Hyderabad, pp 507-509. See also article of Dr. Sayyid Dastaglr Pasha Qadiri (Warangal) 
published in Siasat. 

40 He was the eldest son of Shah Sayyid PTr HusaynT, married with Sayyida Fatima Begum from this 
wedlock he had one daughter, Sayyida Zayb al-Nisa Begum. He died during the lifetime of his father. 

41 He assumed sajjadgi after the demise of his father. 

42 He was the Maternal Grandfather of Hazrat Sayyid Farldullah Husaynl. 
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Being a scholar himself he wrote and edited a number of books. His 
works deal with the knowledge of Sufism and the mystical teachings. He was 
the author of the famous work Dalil al-najat 43 in Persian, which was written 
in 1262/1845 44 , the manuscript of which is still available with the descendant 
of his family. This work is actually the repudiation of the false creeds and 
highlights the true aspects of religion. He insisted that only such forms and 
terms should be used for spiritual teaching, with which the people are 
familiar. Dalil al-najat carves a safe path for the sdlik. It saves him from the 
dangers of involving himself into lust, greed and desires and the satanic forces 
and helps him in remaining safe both in this world and hereafter. Hazrat Shah 
Sayyid PIr Husaynl al-Qadiri ul-Multanl carves out this passage for the sdlik 
in his work Dalil al-najat on the basis of the following saying of the Holy 
Prophet: “A wise person is one who keeps his bodily desires and passions, 
checks himself from that which is harmful, strives for that which benefits him 
after the death; a foolish person is one who scum’s to his carving, desires but 
yet expects from God the fulfillment of his futile desires” 45 . 

In his work Dalil al-najat he tries to remove the misconception of 
such people who consider Sufism as shajara-i mamnu'a by writing that 
adherence to shari‘ah is the prerequisite for any Sufi. He insisted that it is 
prerequisite and essential part of Sufism to have no iota of doubt in the 


43 Dalil al-Najat ("A Comprehensive Guide towards eternal victory") principal work is originally composed in 
Persian, is a concise epistle containing teachings and instructions of the Sufi path. It is a clearest expression 
of Sufism that its principles have been handed down from the Prophet. It discusses achieving a high 
unconsciousness level, it emphasizes a Sufi sensibility, presents the evidences a great appreciation and 
affinity to ( tasawwuj ), and highlights the universal message of Sufism and conveys mankind's ability to 
practice and uphold the notion of 'oneness of beings' (Islamic mysticism). It shed lights on the facts that the 
Sufi practices and doctrines not only the fully in accordance with the Sunna but it also continue the tradition 
of the holy prophets in its, uncorrupted, original and true sense. The academic work Dalil al-najat focused 
on the role of Sufi saint in creating and propagating the Islamic teachings and flourishing intellectual culture 
throughout the Islamic world, a "Golden Age" whose physical artifacts are still present and allowing readers 
to judge for themselves the compatibility of Islamic Law and Sufi doctrine. 

44 Murad ‘All Tali‘,Tazkira-i awliya ’-i Deccan, vol. iv, pp. 3-5. 

45 Sunan al-TirmizT, hadlth no. 16. 
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concept of taw hid, performance of prayers, distribution of charity, 
performance of the fasts and pilgrimage. Apart from the clarifying the 
doubt, Hazrat Shah Sayyid PIr Husaynl al-Qadirl ul-Multanl, wrote 
extensively on the principles, practices of Sufism in simple language so 
that all wayfarers, no matter what their background is would be able to 
follow and understand. He was of the view that no mystical experience 
can be realized without adhering to the cannons of shari‘ah. 

He was of the view that salik must be given training based on his 
capacities. He instructed his disciples to acquaint themselves fully with zikr, 
shughl and fikr. He was keen to develop in them ethical and moral values, 
which is an indispensable part of Islamic teachings, because the Holy Prophet 
said, “The most perfect believer in respect of faith is he who is the best in 
manners”. Hazrat Shah Sayyid PIr Husaynl al-Qadirl ul-Multanl was keen that 
his disciples must have longing all the times for Reality, i.e., haq, as if He is 
closer to his jugular vein. A real salik is one who respects the follower of 
other religions and other orders and treats them with kindness. He advices his 
devotees ( muridin ) to maintain a simple life, adopt poverty and abstaining 
from worldly desires. He advices them to enrich themselves with the 
following four principles: (1) Qillat-i taam, i.e., To eat less; (2) Qillat-i 
kalam, i.e., To speak less; (3) Qillat-i manam, i.e., To sleep less and (4) 
Qillat-i ikhtilat ma‘al anam, i.e., To associate less with people. He advice 
saliks to serve Allah all the time, acquired the qualities of being an excellent 
Muslim, a perfect mu ’min in the light of the following Qur’anic verse, 

46 ilk Lij 

And I (Allah) created not the Jinn and mankind 

except that they should worship me (alone). 47 

46 Transliteration: wa ma khalqtul jinna wal insa ilia li ya‘budun. 
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In the light of the above said verse he insisted upon his disciples that it 
is compulsory upon every human being to spend all his time in the worship 
of Allah. Apart from performing the five compulsory prayers it is binding 
upon all Muslims that they should perform their worldly act with a clear 
intention and honesty so that this also becomes a part of worship, then only 
we will be able to fulfill the intention embodied in the above said verse. 

In his work DalTl al-najat he explains that salat is a great leveler of 
mankind, it provide strength to the weak, eliminate ego, superficiality, false 
pride and help mans to deal with any adverse condition. If, one fails to 
concentrate on salat, he writes that these qualities will disappear. Likewise he 
explains the advantages of charity and pilgrimage. He explains that Allah does 
not require these for Himself but rather all these acts of worship are to elevate 
the character of the Muslims. The purpose of salat, zakat and haj is nothing but 
to reduce man’s desire of material aspects and to increase his spirituality so that 
they may be able to reach true spiritual life for this world and hereafter. 

Hazrat Shah Sayyid PIr Husaynl al-Qadiri ul-Multanl writes that if a 
person remains careful in all that which is permitted ( halal ), it will be 
relatively simple for him to abstain from sinful aspects (, haram ). If a man 
fails to adhere to this principle he likely to fall pray to the illegal aspects of 
the life more easily. Hazrat Shah Sayyid PIr Husaynl al-Qadiri ul-Multanl 
mentions several techniques to achieve the blissful union with the Ultimate 
Reality. Once such technique, he writes, is zikr, i.e., remembrance of God. 
He advocated the practice of zikr-i qalbT, which involved the repetition of 
divine names, supplication and aphorism from ahadlth until the Reality is 
totally submerged in the heart. In such a act the Sufi become fully absorbed 
to a point where he became unaware of himself or the objects around him. 

47 The Qur’an, 51:56. 
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Hazrat Shah Sayyid PTr HusaynT al-Qadiri ul-MultanT in his work instructed 
the salik to spend their time in the company of holy fraternity, who are 
chaste in their piety, manners and disciplines. 

In his work Dalll al-najat he writes about the Jawahir-i khamsa, 
which are: (1) Faith (Imdn); (2) Reason ( ‘Aql); (3) Good deeds (‘ Amal-i 
salih ); (4) Real knowledge ( ‘Ilm-i haq ); and (5)Modesty {haya ).He says that 
as we take special care to protect our gold and gold ornaments, like wise we 
have take special care to protect the above mentioned five of these unique 
qualities. Firstly he writes that the thief which is snatches Imdn is falsehood, 
which is one of the worst aspects. The Qur’an therefore says, 

and invoke the curse of Allah on those who lie. 49 
The Holy Prophet said, 

‘jdl! (jlfe jjiill Qtj ‘jjkh' J\ LS^ri 4^' 

4JJI .lie ii—iiSJl {JjzZ JJ iljAj 34^ taJ 

and beware of telling of a lie for telling of a lie 
leads to obscenity and obscenity leads to Hell-Fire, 
and the person who keeps telling lies and endeavors 
to tell a lie is recorded as a liar with Allah. 51 
Hazrat Shah Sayyid PTr HusaynT al-QadirT ul-MultanT writes that 
Allah is pak, ‘alim basir and sami‘. There is nothing hidden from him, 
then how a Muslim can speak a lie. Those who speaks lie will not be able 
to achieve the path of Allah and nearness to the Reality. He will achieve 
nothing but destruction if he speaks untruth. 

48 Transliteration: fanaj‘al la‘natullahi ‘alal kazibln. 

49 The Qur’an, 3:61. 

50 Transliteration: wa iyyakum wal kizba, fa innal kizba yahdl ilal fujuri, wa innal fujura yahdl ilan nari, wa 
ma yazalur rajulu yakzibu wa yataharral kizba hatta yuktaba ‘indallahi kazzaba. 

51 Abu ‘Abdullah Muhammad ibn lsma‘Tl, Sahih Bukhari , hadlth no. 3037; Abu al-Husayn ‘Asakir al-DIn 
Muslim, Sahih Muslim , hadlth no. 2637. 
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Secondly, man has been bestowed by Allah with a reasoning faculty, 
which makes man the best of all the souls which exists on the planet, i.e., he is 
therefore, known as Ahsraf al-makhluqat. The faculty of reasoning helps us to 
distinguish between the right and wrong, in approaching the different aspects 
of our life, and therefore, it is absolutely necessary for us to protect it. The 
greatest enemy of reasoning faculty is anger according to Hazrat Shah 
Sayyid PIr Husaynl al-Qadirl ul-Multanl. According to him anger leads to 
acts which are contrary to shariah and which adversely affect the interest of 
others. In anger man losses his temper and fails to respect neither the juniors 
nor the seniors. At times anger leads to murder, and this is referred to as 
khaslat-i ghuyurT, which affects the heart and the mind. This state of man is 
referred to as khaslat-i shaytani. He remind us that by remaining within the 
parameter of sharVah , one can reprimand a person but doing things beyond 
this are not permitted. It is advised that one should control the anger because 
it was the path of the Sufis. He cites the example of battle of uhad in which 
Holy Prophet lost his teeth, he could have immediately reacted, but he 
maintained the sobriety of his mind and remains peaceful and never allowed 
to anger to take over. Hazrat Shah Sayyid PIr Husaynl al-Qadirl ul-Multanl 
therefore advises his salik to protect themselves from anger and use their 
reasoning faculty in best possible manner. 

Thirdly, he explain ‘Amal-i salih as goods deeds like namaz , rozah, 
haj and zakat because the Qur’an says, 

'%>£■ J'at jto <Gj fliiljijj (jls Alj Aj| UjI £jJ| 

52 |jkt <Gj SjUju .V'ftj 1 aJU<a 

52 Transliteration: yuha ilayya annama ilahukum ilahun wahid faman kana yarju liqa’a rabbihl falya‘mal 
‘amalan salihaun wa la yushrik bi‘ibadati rabbihl ahada. 
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(but) the inspiration has come to me, that your God 
is one God: whoever expects to meet his Lord, let 
him work righteousness, and, in the worship of his 
Lord, admit no one as partner. 53 

He further writes if you have to achieve the nearness to Reality it is 
incumbent upon the salik to rigorously take to ‘Amal-i salih. Hazrat Shah 
Sayyid PIr Husaynl al-Qadiri ul-Multanl writes that the enemy of ‘Amal-i 
salih is back biting, i.e., speaking ill of others in their absence. He further 
explains that one who speaks ill of others in their absence will loose all the 
benefits of his good acts and they will be added to the ‘Amal namah of the 
person about whom ghibat was done. It will not end here. All the bad deeds 
of the person about whom ghibat was done will be added to the list of the 
Amal namah of the person who has done the ghibat. Therefore, one should 
realize how dangerous and detrimental the concept of back biting is. 

Fourthly, Hazrat Shah Sayyid PIr Husaynl al-Qadiri ul-Multanl 
explains ‘Ilm-i haq. He states that the knowledge is for the understanding of 
the Reality. Knowledge is like a sea, it is like a river, which is always 
flowing, therefore, for the salik it is essential that he should not be content 
with his own knowledge but always make efforts to achieve more and more. 
Hazrat Shah Sayyid PIr Husaynl al-Qadiri ul-Multanl, writes that the 
enemy of knowledge is the glorification of self and a pride. There are 
different types of prides like: (1) Pride over one’s wealth; (2) Prides of one’s 
beauty; (3) Prides of one’s family; (4) Pride of one’s own knowledge; and 
(5)Pride of one’s own piety. 

The salik must realize that the elements which create pride in one’s 
self are only finite things. If one ponders one would realize that no one is the 

53 The Qur’an, 18:110. 
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owner of the wealth or the beauty because every thing has to end one day 
and one has to leave without wealth and without beauty. Hazrat Shah Sayyid 
PIr Husaynl al-Qadiri ul-Multanl explains that the fifth element, i.e., 
modesty (hay a ) is also a rare element. The Holy Prophet said, 

And modesty is the part of one’s faith. 55 

The one who does not possess the modesty is a behaya. The Sufis 
defined a behaya as one who does not strictly adhere to the commandments of 
Allah, the sayings of the Holy Prophet, his acts and deeds. Hazrat Shah 
Sayyid PIr Husaynl al-Qadiri ul-Multanl, writes that the greatest enemy of 
modesty is to raise a question. He further writes that the Prophet and the Sufis 
restrain from asking questions. He cites the incident of Hazrat Ibrahim (pbuh); 
when he was throne in the fire, angel Gabriel appeared and asked him what is 
that you want. Hazrat Ibrahim (pbuh) replied I have nothing to ask. Then 
Gabriel asked him, at least you can ask your Lord. He said my Lord knows 
everything. Therefore, what should I ask and his Lord converted the fire into a 
garden. He also cites the example of fourth caliph Hazrat ‘All who once 
dropped his lash sitting on a camel. He immediately got down and picked it 
up. The person who was carrying his camel told him why he had down, he 
would have asked him to pick up the lash. Hazrat ‘All said it is not a good 
habit to ask questions. He further said those who ask question neither would 
able to achieve the Ma ‘rifat-i ilaha nor a place of distinction in the field of 
iman and qaqin. Therefore, he advises his salik to restrain from asking 
question. Allah knows every thing and therefore he can assign any thing to 
any body at any point of time without asking. 


54 Transliteration: wal hayau shu‘batum minal iman. 

55 Bukhari, hadlth no. 9; Muslim, hadlth no. 35. 
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In chapter 2 of his work DalTl an-najat he writes about the five 
sensual organs, i.e., (1) Hearing (sami ‘ah); (2) Seeing ( basirah ); (3) 
Smelling ( shammah ); (4) Tasting ( zai’qah ); and (5)Touching (la mis ah). He 
writes for all these there are five enemies for sami‘ah it is a snake; for 
basirah it is a eagle; for shammah it is bee; for za’iqah it is dog and for 
lamisah it is scorpio. 

In chapter 3 of his work DalTl an-najat he quotes the following verse, 


,j! jUaJlj (jijVlj AjLaVi IxuajC- Ul 

t ^*3^3 (jts aj) (jLuJVi i gUt j t^ia (jikuiij i g ii 4 Vi 


We did indeed offer the Trust to the Heavens and 
the Earth and the Mountains; but they refused to 
undertake it, being afraid thereof: but man 
undertook it; he was indeed unjust and foolish. 57 
and writes that in Qadiriyyah Multaniyyah Order the thing given in 
trust mentioned in the above verse are seven i.e., (1) Life (hayat); (2) 
Knowledge (7/m); (3) Intention ( iradah)\ (4) Power ( qudratj\ (5) Power to 
listen (samd ‘at)\ (6) Power to See ( basarath) and (7) Power to speak 
(kalam ). These are referred to as Ummahat-i sifat. These are not only the 
attributes of Allah but of human being also. 

In chapter four he mentions that the Sufis are of the view that there are 
four stages in the life of a man, i.e., (1) Nasut : The body of a man is the 
composition of air, water, fire and earth. It is not life, but it is a body, which 
carries the life. (2) Malakut : It is the life of nasut. It is known as malakut 
because it is made up of the light with which the angels are made. It feeds 
upon the contemplation of God. (3) Jabarut : It is the life of malakut that is 


56 Transliteration: wa inna ‘araznal amanata ‘alassamawati walarzi waljibali faabayna ayn yahmilnaha wa 
ashfaqna minha wa hamalahal insanu, innahu kana zaluman jahula. 

57 The Qur’an, 33:72. 
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why it is known as Jan-i jana. As nasiit is lifeless without malakut, likewise 
malakut is lifeless without jabarut. (4) Lahut : This is the stage of the 
Almighty. It is colorless and comprehends the above-mentioned three stages. 
In his work he also discusses the concepts of Wahdat al-wujud, Tajaddud-i 
amthal, Wasl-i haq , Jabr wo Qadr and the definition of 7/m ma ‘a al-hikmat, 
Mushahidah, Tayaqqun, Khatarat, Qurb, Tanazzuldt-i sittah, ‘Arz wo 
Jawhar, Sayr and Ihsan. 

His Poetic Work: 

Hazrat Shah Sayyid PIr Husaynl al-Qadirl ul-Multanl also left behind 
poetic works based on various mystical dimensions and ingredients. The 
very purpose of any poetry is to communicate an idea, express a sentiment, 
advocate a concept etc., it allows us to capture emotions and images in a 
shorter and more potent form of writing, which leaves great impact on 
society. Hazrat Shah Sayyid PIr Husaynl al-Qadirl ul-Multanl, through his 
poetry tries to lend his mystical thoughts, feelings and beliefs. His poetic 
name was Muhaqqiq. I perceived within myself that Hazrat Shah Sayyid PIr 
Husaynl al-Qadirl ul-Multanl convey the frank, simple and straightforward 
message to his follower by adopting this poetic name that the Sufi must 
enriched with the exoteric (7/m-/ zahir) and esoteric (7/m-/ batin) 
knowledge. Then only he serves the God and mankind alike and the peace, 
tolerance, respect and love will be restored in the world. Most probably he 
adopted the poetic name Muhaqqiq because of the following saying of Malik 
ibn Anas ibn Malik ibn ‘Amr al-AshbaT (93-179/711-795) is known as 
Imam Malik. 


5S ^ Ug Vu c>J jjjjj 






58 Transliteration: man tasawwafa wa lam yatafaqqaha faqad tazandaqa wa man tafaqqaha wa lam 
yatassawafa faqad tafassaqa wa man jama‘a baynahuma faqad tahaqqaqa. 
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One who observe the Sufi’s path but have no command on Islamic 
teachings, he will be counted among the zindiq, and one who perfect in 
Islamic teaching but have no conformity with tawassuf, he belongs the 
category of fasiq^ and one who have command on both of them definitely he 
will be termed as muhaqqiq. 59 The search of rational foundation was deep 
rooted in Islam from the time of noble prophet (pbuh) himself. He constant 
prayer was: 

60 ^ US fU&i Uj 

God! Grant me knowledge of the ultimate nature of things. 61 

The man’s knowledge is conceptual, and it is with the weapon of this 
conceptual knowledge that man approaches the observable aspect of Reality. 
When we go through with the poetical couplets of Hazrat Shah Sayyid PIr 
Husaynl al-Qadirl ul-Multanl, came to known it have the balanced sensing 
of poetry is not as simple as it seems, nor is it something that needs to be 
thought of as difficult. The language used by Hazrat Shah Sayyid PIr 
Husaynl al-Qadirl ul-Multanl in his poetic work was so simple which will 
leave little room for interpretation or construction. Due to Hazrat Shah 
Sayyid PIr Husaynl al-Qadirl ul-Multanl’s association with real people he 
expresses real emotion that is normally hidden, which discloses the meaning 
of ambiguous words and expression and resolving inconsistencies. His 
poetry not only gives us the strength and power to go ahead of maxim and 
see beyond the surface but also leaving behind an indelible print on the sand 


59 Sayyid Shah Gul Hasan Qalandar Qadirl, Ta‘lTm-i ghawthiyyah, p. 22. See also Imam Mulla ‘All al-Qarl, 
Shark ‘ayn al- ‘ilmi wa zayn al-hilmi , vol. i, p.33. 

60 Transliteration: allahumma arina haqaiqal ashyai kama hiya. 

61 This famous tradition, in one form or other, to be found in well-known Sufistic works, for example, ‘All 
b. Uthman al-Hujwerl (379-469/990-1077), Kashf al-mahjiib, p. 166; Mawlana Jalal al-DIn RumT (603- 
671/1207-1273), Mathnawi-i ma'anawi, vol. ii, pp. 466-467; Mahmud Shabistar (686-740/1288-1340), 
Gulshan-i rdz (The Secret Rose Garden), and Nur al-DIn ‘Abd al-Rahman Jam! (d. 816-897/1414-1492), 
Lawd’ih , p. 3. 
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of time. In his poetic verses he insist that a Sufi must enriched himself with 
the exoteric knowledge (7/m-/ zahir ) and the esoteric knowledge (7/m-/ 
batiri). Then only he will be able to serve God as well as the mankind. It will 
enable him to restore peace, love, tolerance, equality, brotherhood and 
respect for others. The following verses quoted below reflect at his mystical 
view point. 
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Who I am? I did not know myself. I am also not aware from which state I 
spoke this words. 

Wherever I heard melodious voice, other than my (beloved) I never 
understand anything. 

Whatever my naked eyes saw a scenery; I perceive his presence in that. 

In every intention and action I am did not rely upon the body’s power, (both 
of them are originally from Allah) 

Ignorance and intellectual both of them from Allah. 
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I listen from my mentor Mahram 62 he always state that I did not notice any 
thing in each and every part of the globe except Him. 

O Muhaqqiq goes beyond the limit of self because I did not see any eternity 
except for Reality . 63 

Hazrat Shah Sayyid PIr Husaynl al-Qadiri ul-Multanl did not permit 
the acceptance of nazar because it distracts the salik. He was also of the 
view that in tariqat every act is based upon ikhlas and raz.d-i ilahi. Where as 
the acceptance of nazar for personal self is against the concept of ikhlas and 
razd-i ilahi itself. Therefore, those who accept nazar, their hearts are 
submerged in acquiring the worldly elements and are weak in his approach 
to Reality. He writes that the Sufis follows the true footsteps of the 
messengers, the prophets and prophet Muhammad (pbuh) who restrain from 
accepting nazar. He writes that acceptance of nazar leads to revolt, which is 
contrary to Sufism, because every act of Sufi is for the elimination of 
affliction from the society. God has declared that the desire for the material 
gains is nothing but affliction, in fact more dangerous than a murder . 64 
Importance of Zikr: 

There are several techniques were advocated and preferred by Hazrat 
Shah Sayyid PIr Husaynl al-Qadiri ul-Multanl to achieve the goal of a 
blissful union with Ultimate Reality. One of them is known as zikr 
(remembrance of God) He stress and place extensive reliance upon zikr-i 
qalb (remembrance of Allah by Heartbeats) which shows the salik right path 
in each and every momentum of life. This zikr includes any activity in which 


62 lt is a pen name of Hazrat Sayyiduna Shah Sayyid Ahmad Qadiri ul-Multanl (R.A.) alias Hazrat 
Nuktanuma Shah Qadiri Mahram 

63 Shaykh al-Mashd’ikh Hazrat Shah Sayyid lsma‘Il Husaynl Qadiri ul-Multanl (R.A.) father of Shaykh 
Mahram, Nur al-Haqlqat, revised and edited by Prof. Sayyid Ataullah Husaynl Qadiri ul-Multanl, 
Published by Gardezi publishers, Karachi (Pakistan), p. 127. 

64 For detail see Qur’an 2:191; 6:90; 11:29 & 51; 25:57; 26:109, 127, 145, 164, 180; 38:86;42:23 64:15. 
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the Muslim maintains awareness of God and the mystic becomes fully 
absorbed to the point of becoming unaware of himself or the objects around 
him. Every existing thing seems to vanish, and he feels free of every barrier 
that could stand in the way of his viewing the Remembered. Hazrat Khwaja 
Mo’in al-Din Chisti 65 , says 

Even the Angels in the Heavens pray for him who, 
having performed his morning Namaz and remains 
sitting there engaged in the meditation of Allah . 66 

Zikr takes a wide range and various layers of meaning, zikr in its 
original meaning, the remembrance of God as commanded in the Qur’an for 
all Muslim through a specific devotional act, such as the repetition of divine 
names, supplications and aphorisms from hadith literature. The Qur'an says: 

67 jdii M jsjij 


Remembrance of Allah is the greatest (thing in 
life) without doubt . 68 


Abu Darda (R.A.) narrated that noble prophet (pbuh) said, 

t jh t-tSSjld .lie- UlSjtj aC-\ jla_i tVij VI 

<ji 0-? 6? 

:Ijil tIIjilii 

69 M 


65 Sultan-ul-Hind, Hazrat Shaykh Khwaja Sayyid Muhammad Mo‘In al-DIn ChishtI Ajmer! (535-1141/672- 
1230) also known as Gharlb Nawaz, or ’Benefactor of the Poor’, he is the most famous Slifl saint of the 
ChishtI Order of the Indian Subcontinent. He introduced and established the order in South Asia. The 
initial spiritual chain or silsila of the Chishti order in India, comprising apart from him, Khwaja Sayyid 
Muhammad Qutb al-D I n Bakhtiyar KakT (568-632/1173-1235), Hazrat Baba Farid al-DIn Mas‘ud Ganj- 
i Shakar (584-679/1188-1280) and Sultan al-masha’ikh Mehbub-i Ilahi, Hazrat Shaykh Nizam al-DIn 
Awliya (635-725/1238-1325). 

66 http://islamiccentre.org/islamic-information-mainmenu-42/59-islamic-beliefs/123-from-the-blessed-lips- 

of-the-pious Accessed on 8 th March, 2019. 

67 Transliteration: wala zikrullahi akbar. 

68 The Qur’an, 29:45. 

69 Transliteration: ala ukhbirukum bikhayri a‘malikum, wa arfa’iha fl darajatikum, wa azkaha ‘inda 
mallkikum, wa khayril lakum min i‘taiz zahabi wal waraqi, wa khayril lakum min an talqaw 
‘aduwwakum fatazribu a‘naqahum, wa yazribu a‘naqakum? Qalu: bala: qala zikrullah. 
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“Should I not tell you of such a things which are 
the best and purest deeds in the court of your Lord, 
high in ranks (darajat). Better for you then 
spending gold and silver (in Allah’s path), and 
better than saying the neck of the enemy during 
war? The sahabah said, “Yes, Oh Rasulullah 
(pbuh). He (pbuh) said, “It is zikr of Allah .” 70 

Some types of zikr are prescribed for all Muslims, and do not require 
Sufi initiation or the prescription of a Sufi master because they are deemed 
to be good for every seeker under every circumstance. Hazrat Shah Sayyid 
PIr Husaynl al-Qadirl ul-Multanl lays much important upon zikr unless and 
until Allah as having been written on the disciple's heart as it is 
recommended from the very beginning stage by Qadiri Multani order. 



Importance of Suhbat: 

Hazrat Shah Sayyid PIr Husaynl al-Qadirl ul-Multanl, in his writing 
instructed the salik that the company of holy fraternity, whose manners were 
correct from piety, and minds disciplined from probity is inevitable and 
essential for continuous development in the mystical path without it he 
cannot proceeds even a step safely. Company of holy men gives him the 
power to exist in the hope that they shall not depart disappointed from God’s 
threshold and he became in a position to trace the uncritical assumptions of 


70 Tirmizi , vol. ii, p. 258; Ibn-i Majjah, vol. 2, p. 1245. See also Muhammad Nasir al-Din Albam, Sahih 
TarghTb wat tarhTb, vol. ii, p. 204. 
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his thoughts to their hiding places and in this pursuit it may finally end in a 
frank admission of the incapacity of pure reason to reach the Ultimate 
Reality. Scholars and adherents of Sufism are unanimous in agreeing that 
Sufism cannot be learned through books. To reach the highest levels of 
success in Sufism typically requires that the disciple live with and serve the 


teacher for many, many years. Qur’an says: 

71 5 jiiLualt £4 4S1I UjIj 


O ye who believe! Fear Allah and be with those 


who are true (in word and deed ). 72 


71 Transliteration: ya ayyuhallazina amanut taqullaha wa kunu ma‘as sadiqin. 

72 The Qur’an, 9:119. 
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Appendix-A 


Spiritual chain of the saint: 73 

1. Sarawar-i kainat fakhr-i mawjudat sayyid al-mursalln Hazrat 
Sayyiduna Muhammad Mustafa (pbuh) 

2. Amir al-mu ’minin Hazrat Sayyiduna ‘All ibn-i Abl Talib (R.A.) 

3. Shahid-i dasht-i karbala Hazrat Sayyiduna Imam Husayn (R.A.) 

4. Hazrat Sayyiduna Imam Zayn al-‘AbidIn (R.A.) 

5. Hazrat Sayyiduna Imam Muhammad Baqir (R.A.) 

6. Hazrat Sayyiduna Imam Ja‘far Sadiq (R.A.) 

7. Hazrat Sayyiduna Imam Musa Kazim (R.A.) 

8. Hazrat Sayyiduna Imam ‘Ali Rada (R.A.) 

9. Hazrat Sayyiduna Abul Mahfuz Khwaja Ma‘ruf-i KarkhI (R.A.) 

10. Hazrat Sayyiduna Abul Hasan SarrI bin Mughlas Saqatl (R.A.) 

11. Sayyid al-taifa Hazrat Sayyiduna Abul Qasim Junayd Baghdadi (R.A.) 

12. Hazrat Sayyiduna Abu Bakr Muhammad Shibll (R.A.) 

13. Hazrat Sayyiduna Abul Fazl ‘Abdul Wahid bin ‘Abdul Aziz Tamlml (R.A.) 

14. Hazrat Sayyiduna Abul Farh Yusuf TartusI (R.A.) 

15. Hazrat Sayyiduna Abul Hasan ‘All QarashI Hankarl (R.A.) 

16. Hazrat Sayyiduna Abu Sa‘Id Mubarak bin ‘All Mak hz umI MukharramI (R.A.) 

17. Ghawth al- ‘Azam Hazrat Sayyiduna Abu Muhammad Muhl al-DIn 
‘Abdul Qadir JilanI (R.A.) 

18. Hazrat Sayyiduna Taj al-DIn ‘Abdur Razzaq Qadirl (R.A.) 

19. Hazrat Sayyiduna Abu Salih Nasar Qadirl (R.A.) 

20. Hazrat Sayyiduna Abu Nasar Muhl al-DIn Qadirl (R.A.) 

21. Hazrat Sayyiduna Sanwl Ahmad Qadirl (R.A.) 

22. Hazrat Sayyiduna Hasan Baghdadi Qadirl (R.A.) 

23. Hazrat Sayyiduna Muhammad Baghdadi Qadirl (R.A.) 

24. Hazrat Sayyiduna ‘All Qadirl (R.A.) 

25. Hazrat Sayyiduna Musa Qadirl (R.A.) 

26. Hazrat Sayyiduna Hasan Qadirl (R.A.) 

73 Prof. Mawlana Sayyid ‘Ataullah Husayn! Qadir! ul-Multani, Mandjat-i wdsil, published by Markaz! 
Majlis Fayzan-i Multania, printed at Abul Wafa Afghani Press, Jamia Nizamia, 2008. 
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27. Hazrat Sayyiduna Ahmad Jill al-Maghrabl Qadiri (R.A.) 

28. Hazrat Sayyiduna Baha’ al-DTn Ansari Qadiri (R.A.) 

29. Shams al-millat wad-Din Hazrat Sayyiduna Shah Abu al-Fath 
Makhdum Muhammad MultanI Qadiri (R.A.) 

30. Hazrat Sayyiduna Shah Ibrahim Makhdamjl Qadiri ul-Multanl (R.A.) 

31. Hazrat Sayyiduna Shah Husayn Qadiri ul-Multanl (R.A.) 

32. Hazrat Sayyiduna Shah Muhammad Akbar Qadiri ul-Multanl (R.A.) 

33. Hazrat Sayyiduna Shah Musa Murtada Qadiri ul-Multanl (R.A.) 

34. Hazrat Sayyiduna Shah Wall Qadiri ul-Multanl (R.A.) 

35. Hazrat Sayyiduna Shah ‘Abdur Razzaq Qadiri ul-Multanl (R.A.) 

36. Hazrat Sayyiduna Shah Isma‘Il Qadiri ul-Multanl (R.A.) alias Hazrat 
PIr Badesha Qadiri BidrI Goshanashin 

37. Hazrat Sayyiduna Shah Sayyid Ahmad Qadiri ul-Multanl (R.A.) 

38. Hazrat Sayyiduna Shah Sayyid Isma‘Il Qadiri ul-Multanl (R.A.)alias 
Hazrat Badesha Qadiri 

39. Hazrat Sayyiduna Shah Sayyid Ahmad Qadiri ul-Multanl (R.A.) alias 
Hazrat Nuktanuma Shah Qadiri Mahram 

40. Hazrat Sayyiduna Shah Sayyid PIr Husaynl Qadiri ul-Multanl-I, 
Muhaqqiq (R.A.) 

41. Hazrat Sayyiduna Shah Sayyid Abdur Rahim Husaynl Qadiri ul- 
Multanl Khadim (R.A.) 

42. Hazrat Sayyiduna Shah Sayyid Ahmad ‘Arif Husaynl Qadiri ul-Multanl 
alias Hazrat Miyan Qibla (R.A.) 

43. Hazrat Sayyiduna Shah Sayyid PIr Husaynl Qadiri ul-Multanl-II, alias 
Hazrat Sahiban Pasha Qadiri (R.A.) 

44. Hazrat Sayyiduna Shah Sayyid ‘Abdul Wahab Husaynl Qadiri ul- 
Multanl alias Wahab Pasha Qadiri (R.A.) 

45. Hazrat Sayyiduna Abul ‘Arif Shah Sayyid Shall Ullah Husaynl Qadiri 
ul-Multanl alias ‘Arif Pasha 74 

46. Hazrat Sayyiduna Abul Mahamid Shah Sayyid ‘Abdur Razzaq Husaynl 
Qadiri ul-Multanl alias Sayyid Munir al-DIn Husaynl. 75 


74 Present sajjadanashin of the shrine of Shah Sayyid Pir Husayni al-Qadiri ul-Multani I, Muhaqqiq, Imam 
Pura, Hyderabad. 

75 Nominated sajjadanashin of the above said shrine. 
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